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ee Fee Evil 
By Henry Victor Morgan 
(Eighth in a Series on the Lord's 
Prayer) 

In our studies into the deeper 
meanings of the prayer Jesus taught 
all who were seeking spiritual illumi- 
nation to play, I have endeavored to 
avoid all controversy or to enter the 
field of literary criticism. I believe 
that, just as it is, what is commonly 
called The Lord's Prayer is the 
crowning glory of the mind of man. 
Yet, even here, there is a blending 
of the human and the divine, and 
we are constrained to say “we have 
this treasure in earthen vessels.” 

The one clause, ‘‘Lead us not into 
temptation,’’ is contrary to the en- 
tire spirit of the teachings of Jesus. 
It is impossible to believe he would 
have us even entertain the thought 


of Infinite Love leading us into. 


temptation. It is well to remember 
that Jesus did not write the prayer, 
but that it was recalled by those 
who heard it and the first written 
copies are no longer extant. Our 
present rendering is a translation of 
many previous translations. What 
is lost cannot be restored. This is 
the despair of all sincere scholar- 
ship that function merely in the in- 
tellect. 

But the soul eireumseribeth all 
things. In reality nothing is lost! 
“The word unto the prophet spoken 

Was writ on tablets yet unbroken 
The word by seers or sibyls told 
In groves of oak, or fanes of gold, 
Still floats upon the morning wind, 
Still whispers to the willing mind. 
One accent of the Holy Ghost 


The heedless world hath never lost.’ 

These fine lines from Emerson’s 

poem, ‘‘The Problem,” reveal to us 
the soul’s infinite resources. It is 
the world of the Intuitionist. It is 
the seience of the Fourth-Dimension 
and constitutes The Way of the 
Super-Man. 

In a previous lesson I have said 
that the Soul, when we trust it, can, 
sweep away the illusion of Time and 
Space, and be any Where and any 
When. [Illustrative of this is the 
New Testament story of the trans- 
figuration, wherein we are shown 
how when Jesus desired information 
irom Moses and Elias he went apart 
to a mountain of consciousness on 
which they functioned. 

He who has access to this Inner 
Knowing is unconcerned about the 
literal or verbal inspiration of the 
Bible. Knowing that the Word still 
lingers in the eager wind, still whis- 
pers to the open mind, he can place 
his mind on the author (whether in 
the flesh or out of it), and get direct 
revelation. 

My first experience in this inner 
realm of knowing came several years 
ago while giving a series of lessons 
on the Parables of Jesus. When 1 
came to the Parable of the Talents — 
and read: ‘‘For unto every one tha 
hath shall be given, but from 
that hath not shall be taken 
even that wie le ae 
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us to reply; “lam fed from inex- 
haustible fountains and draw for my 
need inexhaustible power.?” 


beautiful 
Samaria, 


In the 
Woman of 
being tired 


of The 

we read how 

and hungry, sat 
down by the well to rest, and sent 
his disciples to buy food. Then 
when he approached by the 
woman and began explaining to her 
the mysteries of the Kingdom of 
God, he was no longer tired or hun- 
gry. To his surprised and inquiring 
disciples, he replied: “I have meat 
to eat that you know not of.” 
Herein we witness the soul’s 
approach to the Super-dimensional, 
and learn the power of the Spirit to 
renew our depleted energies. 


st ory 


Jesus, 


was 


Tn a deep sense, Deliver us From 
Evil, would and does mean deliver- 
ance from the tyranny of the unin- 
structed senses. It is an awareness 
of an all-pervading river of Life for- 
ever accessible to us. The parting 
instruction of Jesus to his disciples 
was that they should not attempt to 
do anything until they had made 
their conscious connection with this 
realm of the invisible. 


There may be and is, a possible 
intellectual apprehension of these 
things that does not elothe us with 
power from on high. There are mil- 
lions of men and women today who 
are monists in their philosophy and 
who have cast off the belief in a per- 
sonal devil, yet still are as fearful 
of contagious disease as are those 
who believe in a personal devil. 
Men who on reading Emerson's 


strong lines: 
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“fast thou named all the birds with- 


out a gun, 

Loved the wood-rose and left it or its 
stock, 

Unarmed, faced danger with a heart 
of trust,” 


would smile and say: “Impractical 
idealism.’’ The stirring words of 
David: “Though an host should 
encamp against me, my heart shall 
not fear, would fall on deaf ears, 
even in our churches, 


A splendid illustration of deliver- 
ance from evil through spiritual 
insight, is that of the Hebrew 
Prophet, who when surrounded by 
the Assyrian army sent out to cap- 
ture him, remained entirely undis- 
turbed, When his servant fearfully 
said unto him, “Alas, my master, 
what shall we do?’ He answered, 
“Fear not, for they that be with us 
are more than they that be with 
them. And Elisha prayed, and 
said, “Lord, I pray Thee open his 
eyes that he may see,” and the Lord 
opened the eyes of the young man, 
and he saw, and behold, the moun- 
tain was full of horses and chariots 
of fire around about Elisha,” 


Ah, this is deliverance indeed. Not 
legation, not bravado, but Insight, 
Deliverance through the opening of 
the inner vision, until we see that 
evil has no supporting idea and is 
powerless before a faith that realizes 
“All the Power there is, all the Pres- 


ence there is, is God, the she ose 
Almighty.” 


Let us not be envious, but remem- 
ber whoever has success deserves it, 
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about ideas of things impossible as 
objects in our universe. Our ideas, 
then, cover ideas of objects possible 
and impossible of existence in our 
universe—our imagination outruns 
the possible. Ideas include halluci- 
nations. 

An extreme form showing how the 
most ‘‘impossible’’ ideas can origi- 
nate thought is exemplified in the 
records of Nicolai and John Beau- 
mont. They both had ideas, con- 
stantly, of multitudes of men and 
women round them, who not: only 
talked together but with Nicolai or 
Beaumont themselves, as the case 
might be. We cannot set up any ar- 
bitrary hard and fast line of distine- 


tion between ideas and hallucina- 


tions; the only distinction we can 
raise is that ideas are of ‘things’ 
possible of existence in our universe, 


and hallueinations are of things im- 
possible of existence in our universe. 
But for both elasses the operation of 
the mind is, for the sane, the same. 
Nicolai, in the admirable account he 
has left us of his cold-blooded inves- 
tigation into his ““hallucinations”” of 
phantoms, was as sane in mentality 
as Faraday was in using his ““ideas”” 
of a dynamo. 

An hallucination has been defined 
as ‘‘the apparent perception of some 
external thing to which no real ob- 
ject corresponds.’’ This confines hal- 
lueinations to ideas which are exter- 
nalised. But externalisation of an 
idea is a mere detail. Faraday cer- 
tainly had his dynamo ‘‘in his mind 's 
eye’’ before it was an object in our 

‚universe: no real object correspond- 
ed to it, Suppose he had told us 
that, when thinking about his dy- 


namo, his ideas had been external- 
ized so that he appeared to himself 
to see his dynamo in space? How 
would this have differed from an hal- 
lucination, and how would it have 
interfered with the operation of his 
mind? In no way. He would have 
been simply exercising a power, in- 
nate in degree in all of us, of exter- 
nalizing his ideas. 

There may be certain forms of hal- 
lucination which can be deferred di- 
rectly to irregular action of the brain 
or disturbance of the nervous system. 
For instance, Nicolai found some re- 
lation between the appearance of his 
phantoms and the state of his diges- 
tion, while a lunatic may be im- 
pressed with the idea that the world 
is banded against him in enmity or 
that he is a teapot. In such cases 
false ideas are in question where the 
falsity is explainable materially. But 
these instances do not affect the 
present argument. The vagaries of 
the brain as a machine are admitted, 
but now we assume the action of the 
brain to be normal so that any men- 
tal irregularity is as far from the 
subject in hand as the fact of the de- 
flation of the wheel of an automobile. 

Now, human experience tells us 
that any one of us is capable of re- 
ceiving an idea from some other per- 
son, and we have power to think 
about any such idea: the same is true 
of hallucinations, We have normal 
power also to externalise these ideas 
and hallucinations. There may also 

be “contagion”” of ideas, especially 
if they are hallucinatory. For in- 
stance, a child may see the phantom 
of a saint at some grotto and, telling 
others of what she has seen, they 
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complex, that is presented to 1t. The 
mirror always remains the same, 1t 
is its contents that varies. We may 
extend the comparison thus :— 

The mirror may be dim, slurred, on 
its surface, so that what is presented 
to it is reflected imperfectly. But 
the mirror itself is still pure. Herein 
we find analogy for the self-con- 
sciousness of the soul of man and the 
self-eonseiousness of the soul embod- 
ied in human form: ‘‘Now we see 
as through a glass dimly, but then 
face to face.”” 

If it be objected that the argument 
points to self-consciousness even in 
an oyster I can only reply: ‘‘I write 
as a man. I am ignorant as to any 
possible or impossible relation of 
self-eonseiousness to an oyster.’’ 

For the reasons given above we 
use the term ‘‘normal conscious- 
ness for the consciousness of the soul. 


Now let us consider the four 
classes into which I divide spon- 
taneous cases. Bear in mind we are 
concerned with Telergy; we are try- 
ing to seek out the genesis of te- 
lepathy—the power in us all which 
must be for telepathy to exist. 

In the first class there is an agent 
and a pereipient and the telepathic 
communication is manifest at the 
spot where the percipient is. In 
some cases the agent is unconscious 
at the time. (Cf. Phantasms of the 

Living, Cases 128, 152, 176, 202, 203, 
217, 452, 547 and 561). It is mani- 
fest also in the time when the per- 
eipient is thinking. For example: 
A is in England, his brother—or it 
may be a stranger—is dying, or near 
death, or has just died in Australia. 


And yet A, in time and space where 
he is, is impressed by the fact of B's 
presence on the spot or even senses 
the event, as if it were taking place 
where he, A, is. But when A is so 
affected his material surroundings 
are not affected. If B so appear to 
A the appearance is non-physical in 
that B moves as freely through walls 
or doors as through empty space. 
There may be, to A, the appearance, 
for example, of a door opening. But 
this is, ordinarily, in appearance 
only. I think, with Myers, the agent 
may affect space. Cf. Personality 
and Telepathy, p 182.) 

In the second class there is also 
an agent and percipient, but the tele- 
pathie communication is manifest at 
the spot where the agent is and in 
the time where the agent is. These 
are so-termed cases of clairvoyance. 
For example: A is in England, his 
brother, as aforesaid, in Australia. 
And yet A, though as to time and 
space in Engand, has apparently 
traveled in personality to Australia. 
For he sees, hears or feels B and the 
event of his death in Australia as if 
he himself, A, were there. 

The third class is somewhat ob- 

seure, but I think it exists. It would 
appear that sometimes a percipient 
projects his personality, as it were, 
to a distance and sees, hears or 
feels what is there happening, with- 
out the intervention of any agent. 
Edmund Gurney doubts whether 
such cases exist. But it is best to 
vive them a class. I do not think, 
whether we have veridical evidence 
or not of such cases, the theory pro- 
pounded is affected, but the class 
is considered hereafter. | 


